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THE OLD SIAMESE . CONCEPTION

OF THE MONARCHY
/ by

’

Prince Dhani

In March 1946 T had the honour of giving a lecture on behalf
of the Siam Society before a distinguished gathering which was
graced by the presence of their Majesties the late King Ananda and
the present King with their mother Her Royal Highness the dowager
Princess of Songkhla. What I was asked by the President of the
Society to speak about was the subject of 1he Siamese Coronation.
Although the subject was of great interest to me and I had made.
at the command of His late Majesty King Prajadhipok, a special
gtudy of it, I could not help feeling that it was hardly a topic that
would._'gppeal to a general audience. On being further pressed into
delivering the lecture, I recollected a certain passage in Malinowski's
Science, Religion and Reality quoted by Dr. H.G.Q. Wales in his
Siamese State Ceremonies, p. 5, thus:

A society which makes its tradition sacred has gained by
it inestimable advantage of power and permanence. Such
beliefs and practices, therefore, which put a halo of sanctity
round tradition, will have a ‘survival value’ for the type
of civilisation in which they have beeu evolved .. ........
They were bought at an extravagant price, and are to he
muintained at any cost.

In a wave of nationalistic impulse, kindled by the above
quotation, I changed my mind and undertook to give the lecture.
Since, however, the coronation ceremony had been extensively
studied and accurately described elsewhere by the learned Dr, Walos
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and by observers among whom myselt(”, T prefaced my lecture
with Further results of my study of the institntion of Kingship by
way of offering to the audience something new and original. That
lecture was reproduced verbatim in the local daily Liberty of
March 1946, A Siamese version was also made from it and published
under the auspices of Phra Suddhi-arth for presentation to guests
who attended the cremation of his mother and has also appeaved in
the 4th Siamese number of the Journal (Junuary 1947). The
subject therefore of the Coronation Ceremony has been given

sufficient” publicity and in db_ﬁiﬁlyi-ng' with the request of the

editorial committee for that lecture I am submitting nerely iis first
part dealing with the theory of the Simmese Monarchy, to which

Siap
> wolamese o0l

1 have made considerable additions as well as given full references |
which could naturally find no room in a lecture.

Cultural Background

= To understand the old Siamese conception of the Monarchy, let
us consider quite briefly the cultural backuronnd of the Thai race.
As they emerged from the hinterland of gsouth China and Jdescended
upon the upper reaches of the Indochinese rivers from an early
period, the Thai were probably animists{2),  In the Menam valley
they -came into contact in the XIIth century (Christiun era) with the
Mon state of Dvaravati. The latter, being cultural descendants of the
Telingana of the upper west coast of the Bay of Bengal-who had

(1) In English: H.C.Q. Wales: Siamese State Ceremonies 1931, 3 Official
pamphlet, The Coronation of His Majesty Prajadhipok, King of
Siam (by H.H. Prince Dhani 1925);

In Siamese : Prince Damrong: History of the Second EReiyn pp 15-47; An
official record of the coronation of King Vajiravudh, Nat. Library
Ed. Bgk 2466 (1923); An official record of the coronation of King
Prajadhipok, Govt. Gazette, sp. no. 2468 (1925); A poetical narrative
of the coronation of King Prajadhipok, very detailed, by H.R.H.
Prince Naradhip, 2468 (1925);

In French: La éeremonie du couronnement au Siam, Ewtreme Asie,

i no. 13, Juillet 1927.

(2) Traces of animism in our heliefs and customs survive to the present
day despite the frapkly anti-superstitious attitude of Hinayana
Buddhism. The cult of the kwa#l, for instanee, seems to imply a certain
undetermined element in every individual which is to be protected

and treasured with care. A study of this pre-Buddhistic animism
would require a book by itself. . 1
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crossed the Bay to settle down on this side of it, possessed a high
culture based upon the Hinayana school of Buddhism. It was this
culture which exerted the most lasting influence upon the Thai
of the Menam wallc}, in other words the Siamese. It was also
trom these people or their descendants that we got our old legal
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treatise of the Thammasat, which served for a long time as the ,j\;?‘“"mﬁ @/mi
Siamese Const1t,ut1on ‘History does not tell us very clearly how L v i
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It was from-a blending - MRS sl

thebe Mon dmappeared from the scene.
of the old Thai ideal with this culture that we developed that
patriarchal kingship with \thch I :hall go on to deal later.

Once in the valley
the great Khmer empire,

of the Menam, we came into contact with
which ig mainly known to posterity thl'ouﬂh

its vreat monuments such as Angkor.

Their culture was made up of

Minduism from the innumerable waves ot Indian immigration and
of Mahavana Buddhism inherited in all probability from the le of
the “King of the Mountain™ of the nav al empive of Srivijaya. The
Khmer developed out of these sources their own cult of the Devaraj,
or divine kingship. When the Siamese ousted the Khmer from the
Menam valley, they came under the influence of the latter's culture.
Patriarchal Sukhothai Kingship

As T have just pointed out, the old Th"l.l had then own

traditions ot kln”‘bhlp The mondu.h was of course the peopleb-

leader in hattle: but he was algo in peace- time their father whose

advice was sought and expected in a1l matters and whose judgment
was ecepted by all, He was moreover accesgible to his people, 3
for we are told by an old inscription that in flont of the royal 1)'11ace ‘»”‘m{ ﬁ:ﬂ'ﬁ
of Sukhothai there nged to be & gong hung up for people to go and / ﬁbl}h/‘fﬂ |C’
beat upon whenever- they - wanted pevsonal help and redvress. The wuPosriw “M’f
custom gurvived with shuht 1nmhﬁc'1t1ons .zll through the centumes #15)

_ down to rmmm.c Truwuuv in 1922,  Under Kings Ram't VI and

| E- Pr amdhlpok for instance instead of the gong there used to he

stationed "at the front gate of the Grand Palace -a “gentleman-at-

arms,”’ or Laonruad luang, whose duty it was to receive any written
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petition which a subject could submit to his king. Needless to say,
not only was the King rewarded for his responsibilities with
popular respect, but was also liable to be blamed by his filial
subjects on occasions of r;_a_tional as well as personal calamities, even~
including a crop-failure. N

The Thammasat
a ali i 1ia i i titution
What formalised this patviarchal kingship was the Cons

fmImrJ Tty origin might have been very old. Its ingpiration

was doubtless older for it can be traced to the Digha Nikaya of the

Tipitaka which Rhys Davids assigns to the Vth century B.C. The

o Thammnasat describes its ideal of a monarch as a King of Righte-

w‘{" A _ ousness, elected by the people (the Mahasammata), 1is inspiration(s)
» describes its ideal monarch in identical terms, that is the
?\_«]Iahasmmnatu, ‘alected by the prople’. Tt further explaine thab he

'\Tr?‘d;, was a khattiya, ‘Lovd of the ficlds’ and one who charms others and
14 “wihereby earns the title of raja. It is of interest to note that the
- term khaitiya, derived from the Sanskrit kshatriya, is the etymolo-
gical and possibly historieal equivalent of the Tranian kshatrapa

which has been anglicised through the Greek satrapes into sairap.

I o not know whether the identity with our term Chao l-:"—raemﬁ‘p».

‘the Lord of the Land' is historical or merely uc?ideptiif.' for no
etymological connection can be traced through the Pali or Sunskrit.

According, then, to the 7Thummasal, the ideal monarch “abides

steadfast in the ten kingly virtwes, constantly wpholding the five

common precepts and on holy days the sct of cight precepts, living

in kindness and goodwill to all beings. He takes pains to study the
Thammasat and to keep the fowr principles of justice, namely: L0

assess the right or wrong of all service or disservice rendered to him,

none but just means and lo maintein Lhe prosperity of his state

through none but just means.

(3) Digha Nikays, Aggefina Sutta, section 21, tr. by Rhys Davids in
Dialoges of the Buddha Vol. 1V, p. 88. '

___of the Thammasat (from fhe Pali Dhammasattha) which we got .

to uphold the righteous and t«ru-thful, to acquire riches through —~

A Y
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The ten kingly virtues above cited are often quoted in Siamese
literature and attributed to the commentators of the Jatakal4).
They are: almisgiving, morality, liberality, rectitude, gentleness, self-
restriction, non-anger, non-violence, forbearance and non-obstruction.
Usually coupled with the above is another curious quartette of the
lines of conduct proper f,o/r an ideal monarch. They are: sassamedha
knowledge of food organization, purisamedha knowledge of men,
sammapasa means of winning the people's heart, vae apeyya gentle
words. The quartette is said to have been established by sages of
old. With just a little imagination one easily detects under the Pali
veneers of these ethical terms the names of Brahman sacrifices of old
as laid down for Brahman monarchs in the S"atapa-tha Brahmana.
Nothing can be more unbuddhistic than some of these sacrifices and
the way they have heen transformed is a clever piece of linguistic
juggling to reach a compromise. Sassamedha is in fuct from
asvamedha the famons hopse-sacrifice; purisamedha is purnshamedha
the human-sacrifice long discontinued hy the Hindus themselves;
vacapeyya is the vajapeya ritual celebrated to obtain plenty; but the

last T have not been able to identify, thongh the Pali Text Society's
Dictionary says it w as o sacrifice and was the eqmvwlent, of the San-
skrit samydprisa, whatever that may be.  The fiyst three are w ell-
- known and full details may be had trom tlie S:a‘tapathu -Brihmeanall, -

Thus fortiied by the above rules of conduct, the jdeal monarch
justifies himscif as the King of Righteousuess. And through righte-
ousness he may attain to the dignity of o cakrarartin, the universal
sovereign. Such is the theory according to the inspiration of the
Buddhist Canon(6), et us examine the theory by looking ub the
following which was probably the very passage which inspired
the jurists of old who wrote the original of the Thannasat.. ..

(4)  Commentary of the Jataka II1 274.

{5) For the asvamedha, Sacred Books of the East, V, p. 274 et sqq.; the
purushamedha, SBE V, p. 405; the vajapeya, SBE III, p. 41. - -

{6) Digha Niyika, Cakkavutti Sutta, sect.8; tr. Dial, of the Budha, IV
R 62 et sqq.
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But, what, sire is this Ariyan duty of a wheel-turning

monarch (i.e. the cakravartin) ?
~ This, dear son, that thou, leaning on the Norm ( Dhamma Y,
honouring, respecting and revering i, doing homage t0 it,
hallowing it, being thyself a Nopm-bearer, 2 Norm -signal,
having the Norm a8 thy master, gshouldst provide the right
wateh, ward and protection for thy own folk, for the army, tor
_ . the nobles, for vassals, for Brahmins and householders, for town
and count'ry-d-wellers.~~for the nerligious world, and for beasts
and Dbirds. Throughout thy kingdom let no wrong-doing
prevail,  And whoever in thy kingdom is poor, to him let

wealth be given.

And when, dear son, in thy kingdom men of religious life
... .shall come to thee from time to time and question thee
conceraing ahat i3 good and what is bad, what is eriminal and
what action will in the long rmu work for weal or for woe,
thon shouldst hear what they have to say, and thou shouldst
deter them from evil and bid them take up what is good.

This, dear son, ig the Ariyan duty of a sovran of the world.

The old tale zoes on to say thiat upon the gtrict observance of
his father's injunctions as detailed above, the young monarch,
gucceeding his father who retired in old age, found one day upon the

__upper terrace of his palace the coveted celestial wheel, which rolled
onward first to the east and then o other quarters of the universe.
The king followed with his army : and wherever it stopped there
the victorious war-lord took up his abode and with him his fourfold
army. All the rival Kings in those respective regions came to the
govran king to give him welcome and beg for hig teaching. The
king then exhorted them to refrain from killing, from stealing,

“from adultery, from untrath and from intoxicating drinks, ending
up with the injunction Engjoy your possesstons s Y have been

wont to. ..

The ubove is but one example of the fairly extensive but
soattered mauterial in Pali literagure which ingpired the Thammasat.
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The date of the Thammasat should be an important factor in
tracing the history of the Siamese conception of the monarchy but
ig still undetermined. The preamble of the Thammasal states that
the work wag- . _ _

enunciated by the seer of the Manusira in the beginning

in the original langunage, handed down from time immemorial
* (and)is now established among the Rama%ifia ; and, being thus
difficult for men to render from the Ramalina language, T have

thevefore done it in the language of Siam. = =1

Now, we know from Mon history that Warern, the Thai king
of Martaban, had a standard Mon code of laws written under his
patronage about 1280 or 1281 ~which hore the name of Wagaru
Dhammathat. According to a distinguished legal bistorian this was
without doubt one of the oldest vehicles by which the laws-of Manun
penctrated into Siam(7),  In accepting M. Lingat’s statement, I
presume of course that he did not lose sight of Forchhammer's
theory that the Mon law-code, Indian in origin, reflects the social
and religions conditions of Ancient India during the supremacy of
Buddhisin and can claim to belong to a Buddhist Manava school

anavadharmasistra.(8), That the Wagaru Dhammathal,

— "rjalnlim- than the weH=known Brahmanie recension of Manu, the
3o gsssirnd

inHuenced our laws is further confirmed by the fact that it was later
translated into Pali in the XVIth ceutwry hy the Mon jurist
Buddhaghosa. and called the Janusara, Herve, therefore, we have
clearly before us the solution of the problem of the origin of our
laws, tor in all probability the ‘seer of the Manusira’ mentioned
in the preamble just quoted was none other than this Buddhaghosa,
the .\-I\on jurist. The only argument against such a hypothesis is
that the process of translatinn has been reversed.

(7) R.Lingat: I'influence indoue dans !’ancien droit siamois, 1937 (dans
UEtude de sociologie et d'ethnologie juridiques no, XXV )
(8) Forchhammer's opinion, quoted by Mabkel Bode: The Pali Literature
- of Burma, p. 86, :
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Royal Ordinances <

Though appended,-in the Corpus of 1805, to the 7Thammasid,
its final section should be really outside. It is obviously an inter-_
polation for it is different to the foregoing in style ag well as in
matter, Whereas the Pali 7 '71(&}7))Il(t§flt igwwritten in the slok (701{{”&1‘9,
this last section is in the mdam_;u-a wf)ereas the grammar of the
tormer is none too classical, that of the lattgn‘,lfﬁﬁ ankly bad. This -
last part deals with what is called saklakadi, i.e; branch matter, in
contradistinetion to mulal%dt, trunk or elemental matter, which
refers to the Thammasit-proper.  The text deﬁnes thlS ¢ branch
matter ' as including the Phra Ru;ai(mmowfwnd Ph)m R(lyaﬁmmut
that is royal ordinances. Royal ordinances were collectively known
as the Ragasiat, o term that might be rendered as ‘ King's Lore’ as
distinet from the Zhammasat, the ‘Inspired Lore,” which was the
work supposedly of superior ageney, a Coustitution in fact which
was not to be tampered with even by the highest in the land.

In the Pali original these royal ordinances are said to have

heen bromulgated by the ancient King Ramadhipati, thus

Sakhatthanimena pubhedabhinnd —

Anekadhd sa........
Poranarijena. narinda-Rama
Dhipattiyenabhiparakkamena

PR st s s R R A S I I NI R

cesrnseeerseanaes. patitthita te.

{ The mediaeval Siamese translator, however, took this in
another sense. His very free rendering was bJ (mcwnt kings in
severul successive pem‘od.s Here is perhaps an lllusbmtlon of o
conflict between the literary and the juridical consecience. It might
have happened in this way. A certain ‘ancient King Ramadhipati’,
whoever he was, initiated the :\jy'stem of ‘King's Lore’ to run along-
side with the ‘Inspired Lore’, without of course contradicting it.
Whether he was the Ramadhipati who founded -Ayundhya in 1350_
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to whom many enactments were attributeda9), or any other Rama-
dhipati belfore 1305, or even the enlightencd Ramadhipati of the

_ Mon who was the only Mon king to Le so named (i.e. King

Dhammaceti 1460-1491), one has no means at the present time of
knowing. In any case that Pali passage must have been written
during the veign of a Ramadhipati, but the Siamese transglation was

made some time after when his example had been followed by other

~ monarchs who succeeded him. As has been said by scholars

of legal history, t];e function of ﬁhe king was not to Jegislate but
to protect the people and preserve the sacred law. It might have
been true in many cases that by promulgating ordinances the king
could bend and entirely contravert the Thommasat to suit his end;
and yet he could not hope to give his decisions the lasting form and
authority of the latter; imposed as it was by superior agénc3'(10).
My surrey would not he complete it I omitted to inention
a class of moralist literature in Siumese which lays down for the
n10na1'011’;~1i71:3’>0f conduct that has obviously been inspired by an
ancient Indian culture that gurvives in the Jataka and its comment-
aries. It was probably from the same culture that the classical
Sanskrit law-book, M ZmaL!{z(})rtr\t‘aigif&:ﬁ;;?ﬁ"r’f was derived though
independently of our source of inspiration. Whilst our moralist

licerature is_purely literary, the latter was framed in o wider scope

~fo include law as well. It is worthy of notice that the Khmer Law

Codel1l) also includes this kind of matter within its scope under
the heading of Reach Nitisatth., It is therefore tempting to specu-
late that the original Siamese Code of Luws as in use in the days of
Ayudhya might have also included the matter, which was dropped
sometime later—obviously before the vevision of 1803. In any case
it hag survived as a separate literary work called the Rajaniti.

This work was published at the Vajrinda Press in R.S. 120 (1901)

{9) Though Dr, Wales does not give him that credit, cf. Ancient Siamese
Government and Administration, pp. 172-3

(10) ibid, pr170, " - :

(11) Leclére: Codes Cambodgiennes, Tome I, pp. 65-88.

I,
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with an explanation that it dealt with ¢raditions which kings
should maintain in justice and with the dispositions of evil and
good people and the consideration o be made in giving them appoint-

-ments. The work is written in stanzas, first a Pali original-so far

unknown as to venue-and then a prose pm'aplirase in Siamese. The
work bears no date but mentions the names of two Brahmins as
au_thors, by the names of Anantaiidna and Ganimissaka, They
are not known outside of this work. The initial Pali verse begins
thus : : - —

Rajanitisattham ralitio

Ditthadhammatthagidhanam
Vuccate buddhivuddhattham

Pararatthavimaddane.

and then —

Khattivagsa amaccassa
Vakkhimi gunalakkhanan

Sadabhijo mahipalo
Sammabhatte parikkhaye.

-~ Another work, monch in the same vein, was published by
the National Library under the title of Riganilisastya in 1920.

Outside of the 7'hammasat there have been handed down
other traditions which can not be traced to any treatise on polity.
This survey would not be complete without touching on them.

A Siamese monarch succeeds to the Throne theoretically

by election. The idea is of course recognisable as coming from the
..0ld Buddhist scriptures in.the fignre of King Mahasammata. the
‘Great Elect.’ No hard and fast rules exist as to how electors are
qualified as'such, but they were usuully royal and temporal Lords
of the Realm sometimes doing their business in the presence, bug
not with the participation, of spiritual Lords. Irregular successions
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there certainly have been, hut they were exceptions rather than
the rule,

I will not hazard g guess as to when the monarch became
known colloguially as the ‘Lord of Life,” (Chao Jivit)., It was of

course a mere acknowledgement of an established fact. It seems

only obvious that the leader of an ancient community, not only in

Siam but anywhere, should have power over the life and death of

his subjects,

As to broperty, the old Law on Miscellanies promulgated
1 1360 by the founder of Ayndhya laid down that all land belonged
to the “King, who way graeions]

¥ pleased to allow hig subjects to
settle on it

They had every rioht to till or otherwise earn their
livelibood on it save that of proprietorship.  Tach social grade had
ity seale of maximum allotment of land to which its member was
entitled. King Chu]ulunt.:lcm-n. however, initinted the system of

issUing title. deeds acknowledying the Practieal vight of his subjects

&

i Ihed
. . n ”uf, g
Uoland-pwnership thonsh the olil theory was ot exzetly alwogated,.—

inany ease the monareh conbinues to be eulled the Lord of the Land,
Chao P'acidin, iy conversation.

from the old Indiun theory of the Zhattya(12) v
— __'__‘—-—-—-__._________‘_- F

A feature worthy of notice is the legislative power of the
monareh of old. The old treatise of the Thammasat divided law
into two inain categories, namely : prineiples (mulalkadi) tor the
Jwilicature consisting of 10 titles, and prineiples for the peaplels
litigation consisting of 29 titles. Laws promulgated in those days
were invariably based upon one op other of these titles. Beyonl
them the monareh seemed to have been curiously limited in his
legislative power,

Many foreign writers, not excluding even the more learneq
ones, misunderstand the relationship of the King vis-A-vis the
Church, and often attribute t6 Him sacerdotal ,powers.  The
ideal monarch of Buddhist India, however

Was expressly a warrior

—

(12)  cf. supra P. 94.
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by birth, though not encouraged to be warlike in hig ideals. The
Siamege king has never in theory or practice been a High Priest at
any time whatever. What duty he was réquired to perform in this
connection _w'as cither that of a worshipper or au ‘Upholder of the

Faith. The Buddhist priest,-really a monk, seeks releage  from
worldly ties, and the king cannot really atford to do that, unless
he is prepared to be accused of neglecting his duties.

Divine Kingship

Later contact with- the Khmer coated this patriarchal and-in

a way-limited kingship with a veneer of divinity. It gave outward .__

dignity to such ceremonies as the coronation and royal obsequies.
In the former, Hindu deities were invoked to pervade the anointed
monarch, who was given such regalia as the trident of Siva and the
discus of Vishnu, and bore in his full style such an epithet as the
Incarnation of the celestial gods ( Dibyadebivatar ). In the 1atter,__'
the hody »f o dead monarch was eneased in = ko5, the traditional
Khmer cover for the emblem of Siva, ther«by attributing divinity
to the royal corpsel13),  Since the cult of this divinity was Hindu
and rather involved, all this bad no significance in Siam beyond
out,wa'r(_] dignity. The average Siamese, then as now, has never

taken up seriously the idea of hig king being connected with Hindu

divinities, who after all had no place in his Buddhist faith.

Later Developments .

Having thus traced in suiccessive stages thab Sinmese conception
of the monarchy from the earliest times to about the third reign of
the Bangkok dynasty, we now comel ¢ final phuse of its e'vol_\_l_}
tion, that is the one privr to the present which is a pure foreign
iimntion and need not be dealt with in a study of the ol_d
copception. Contact with the West brought changed conditions and
by this time new problems arose <which were no longer within the
radiug of the Cons'tit_ﬁtion of the 7hammasab. Social problems,

{(13) The identification of the kosa or obsequial urn with the cover-sheath
of the emblem of Siva has been presented in detail in J.T.R.S. XXXII,
___mo.2 (1_s't Thai no.) pp. 45-54.
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V7 A%23ETh ('u"s“ff‘-' ,
such ag éztmtatlon anc vclncaLmn had to be looked after by the state
instead of bemg left to the initiative of the people and the clergy.
So the King exercised full legislative power in the absence of proper
sanction of the 7hwmmasat. Nevertheless King Mongkut, who
ascended the Throne in 1851, was a highly liberal and idealistic

monarch; and he it was who commenced to make consldemble

modifications to the old conceptlon of the monarchy. In the bi.

annual gelemomes of swearing allegiance to the king on the part of
officials and the Court, the King initiated the custom of himself
giving the sovere1gns pledge-to be loyal to His people thereby
making it a bi- partite, instead of the former one-tided oath
of allegianc:\HTsjm Chulalongkorn followed up in the same
policy by hig abolition of slavery, and lis renunciation of the
Treasury to form the nucleng of. State proﬁérty which he had just
organised, and to which he transferred all the revenues from taxes
and dues hitherto paid to the King, King Rama VI, arandson of
the pioneer in reform. made further considerable sacrifices and
thereby modilied again the old conception ot kingship. All these
changes came from the M;g_’:_r_fs own initiative. /L&s m
succession, JIM by.no“ the w eat-e;lqﬁﬂcustmm clder son's
right to. inherit the Crown had heen 'lccepted the succession had
to be confirmed, at least for form's sake, by a Council of the Lords
of the Realm.. Such o practice was still kept up as late as 1925
when the late King DPrajadhipok succeeded His elder Drother
in the absgence vl a male helr to the Throne,

The Theory In Actualities

This old coneception of the monarchy, more cspecially (he
cthics of it, such as the tenfold kingly virtues, the quartetie of proper
conduet for the ideal monarch and the theory of the wheel-turning
universal sovereign, in Siuwmese culkrapat, are ever kept before the
public eye in literature, in sermons and in any other channel of
publicity., The Buddlist ideal of the wheel.turning sovereign or
the king of righteousness is to he detected even in many Hindu
ceremonies of the Court which are essentinlly Brahmanic and
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doubtlessly borrowed from the cult of the Divine King of the
Khmers. Prior to the proper Brahmanic anointment of the
Coronation, the King seats liimself upon an octagonal throne made
of fig-wood and is invited, by representatives of each cardinal and
subcardinal points of the universe starting with tlie premier point of
the east by way of pronouncing his victory, to extend his protection
and ezercise his royal authority over all those realms therein situate
a{zd all beings that therein dwell. This reminds us of course of the
Vth century B, C. passage already cited above which may be
requoted for convenience thus : . -

.v...the king, the victorious war-lord, took up his abode
(in the cast),.... Then ali the rival kings in the region of the
east came to the sovran-king and said: Come, O mighty king!
Welcome, O mighty king! All is thine, O mighty king!
Teach us, O mighty king ! -

Tn another gection of the cevemony, respondinyg to the Brahmin
Ilich Priest and priests who cxtend to him the invitation to rule

over the Kingdom, the King says:

Brahmins, now thut T have agsumed full responsibility
of Government, I shall reign in rightcousness for the good
weal of the populace. I extend my roval authority over you
and your goods anl your chattels, and us your sovereign do
hereby provide for your rizgliteous protection, defence and
keeping. Trust me and live at ease.

Thig i3 again @ reminder of the above-cited theory of the
King of Righteousness{14) in which the wheel-tuning sovran
of the universe accepts invitation to rule und enjoins the rival
kings of the cast :te. to adopt high moral conduct und enjoy
Yyour possessions us ye have been wont fo do. .
The Siamnese Coronation has to end up with the King’s
triumphal progress round the city. In the story of the wheel-turning

(14) cf, supra p. 94.
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sovran of the universe he too went his round of the world in
the wake of his celestial wheel. Dr. Wales thinks(18) that the
custom musgt have had a far older gignificance though long since
forgotten by .the common people, and traces its origin to the Agni
W(L. where one finds that the eoronation was concluded bmﬁ
king riding pradakshina-wise around the city. Jataka 472 also
mentions the right-wise procession of a king round his city. Such
a royal progress is of course a common topic in the Buddhist Canon
and the custom probalsly dates back to the peviod of Buddhist India.
The lo_cq.l custom doubtless originates from this direction.

The subject of the Siamese conception of the monarchy was
first studied by Dr. H.G.Q. Wales in his Siamese State Ceremonies
and formed in it the IVth chapter (pp. 29.53). No other study
of the snbject has been made since ag far as I know. In that study,
however, there are certain points which seem {o be misunderstood,
such for instance as the assumption that the Siamese king performed
the funciions of a High-Priest, t‘.-itlln‘\.\'ﬂ:lc/lt T;\o alveady dealt
\vith._.Nor can I aeccept the imposihg list of taboos, practically all
of which have been misunderstood altogether. The first item for
instance that the king being divine it was taboo to touch his body
egpecially hig head und liair. Before the levelling influence of the
West becdme prevalent, no Siamese would have_ tolerated his. head

or hair being touched by his jumdor in age or station and an in-

fringement of this was considered as had manners. It applied

nataurally all the more when it concerned the head or hair of the
king. Thus was the position., Nothing to do at all with the ivine
richt of kings. Most of the ten taboos in Dr. Wales® list, in fact,
were merely the dictates of good manners and breeding or elge
necessitated by the caution to protect the life of one whose word
and action was law and whose death might throw the whole country’
into confusion. Had the learned doctor been equally conversant
with court etiquette in his own country, would he have written that

it was also taboorin England to wse word of the common language

(15) cf. Siamese State Ceremontes, p. 107.
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or conumon aodes of address, when gpeaking to or abont the King
and princes,(16) when he Loticed that one often said Your Majesty
instead of vou, that one preferved to salk of the King's natal day
pagher than birthday and ro say that the soveveizn had heen pleased
to command his attendance upon the Wing at dinuer and g0 on?
Would he be maintaining that it was taboo in his country tor his
sovereign not to-nddress a fellow zavercign in  his. letters as his
illustrions brother when the king knew just as well ag Dr. Wales
that the addressee was really no relation of his ? Would the learned
Joctor have stated that 1t was tabon in, say Trench Indoching, for
a1l persons who pass the Rosidant Supérienr's car Lo keep their hats
o1, and Low woull he explain the reason of such o taboo since the
Résidunt Supdrienr was at hest just the roy:ecsentarive of one, who.
however highly placed in his iand, nhad nevey pretended Lo lay uny
claim to the divinity of his office ?

Sueh ave the kind of points to which I can not agree with the

lenrned doctor. With all due respect to hig wide-reading and high

,Ag;;l_ld_ition__which T can never claim 0 equal, there are, 1 feel, certain

points the significance of which requires 1o cilort for o native to
understand and appreciate evon though they seem S0 pmhlemutical
io the foreigmer. I feel, fhevetore, that o new treatment of the

subject such as this article would ot he superiluous.

(16) cf. Siamese State Ceremonies, . 39, section &.




